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Preface

Murni Djamal

his book is derived from a collection of papers presented by vari

ous experts and Islamic scholars at an International Seminar en-
titled: “ A Portrait of Contemporary Indonesian |dam: Remapping and
Responding to the Worldwide Social Agenda’, which was held in
Jakartaon December 14-15, 2004. Presenters at the mentioned semi-
nar were renowned expertsfrom awide range of fieldsand morethan
100 invitees attended from varied backgroundsincluding scholars of
social sciences, scholars of Indonesian and religious studies, research-
ers, government officials, NGO activists, studentsand public partici-
pants.

The speakers successfully depicted a portrait of contemporary
Indonesian |slam and, then suggested on how this country should re-
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spond to issues on the worldwide social agenda, such as pluralism,
democracy, humanrights, etc.. In hiswords of welcome, Dr. Norbert
Eschborn, Konrad Adenauer Foundation’s (KAS), representative to
Indonesia, said that being the fourth most populous nation and the
biggest Mudlim country intheworld, Indonesiahad carried out liberal
political reformin 1998 followed by direct and democratic presiden-
tial electionsin 2004, however unfortunately, these developmentshave
gone largely unnaticed by the majority of experts and politiciansin
the West. Furthermore, Eschborn stated that viewed from its geo-stra-
tegic importance, Indonesia deserved a lot more attention from the
West in viewing its success in completing two major elections under
extremely difficult logistical conditions.

Eschborn makes a valid point here because Indonesia has un-
guestionably successfully demonstrated to the world, that the argu-
mentation of the 2004 presidential election was one of the most suc-
cessful electionsever carried out in thiscountry. There wasno serious
conflict among the participants of the “democratic festival” and no
blood shed in the country of two hundred and twenty million people.
Although different in target, mechanism and procedure another suc-
cessful story of ademocratic general election wasthefirst ever elec-
tion conducted in Indonesia, in 1955. At that time, ten political parties
fully participated in the el ection which was executed on ademocratic
basiswithout causing any socio-political conflict after the election.

After Indonesia’sindependencein 1945 until the end of 1998 a
multitude of domestic problems hindered the country’s progress in
regaining its prominent position of leader of ASEAN (Assaociation of
Southeast Asian Nations), aposition that Indonesiaonce held for de-
cades. This was the time when the world witnessed how Indonesian
foreign policy, in addition to the countries of India, Egypt, and Yugo-
davia, played animportant rolein establishingthe NAM (Non-Aligned-
Movement). Indonesiaal so hosted the KAA (Conference of Asian and
African Countries) and KIAA (Conference of Asian and African Is-
lamic Countries) both of which were held in the nineteen-sixties. In
thosetwo Asian-African conferences, the economic, political, cultural
and educational aspects becamethe main areas of cooperation among
member countries. Meanwhile, the execution of GANEFO (Games of
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the New Emerging Forces), that is, the games for athletes of Asian
Countriesand, CONEFO’s (Conference of the New Emerging Forces),
politically based gathering were two other significant international
events organized by Indonesia. During the nineteen fiftiesand sixties,
despite Jakartabeing troubled by political and military uprisings, the
country still remained stableintermsof palitical, economic, religious
and cultural activities mainly due to its active participation on the
international front. This was when Indonesia could be seen to have
clearly mapped her position and to have responded effectively to the
world-wide social agenda of the time; in matters such as demacracy,
human rights, etc.

Eschborn stated that, “1t is natural that the West has viewed In-
donesian Islam, at |east beforethe Bali bombing asbeing Islam “with
anew face”. Meanwhile, said Eschborn, “In 1996, international me-
diacalled Islam in Indonesia modernist, progressive and a friend of
the West and ather culturesand perceived it as an example of success-
ful harmony between Muslimsand modernity”. Inthiscase, thewriter
believesthat Eschborn is not exaggerating but it should be admitted,
however, that Indonesian’s fellow Muslims in the Middle East ex-
pressed different opinions. They rejected Indonesian Islam as being
“unorigina”, that isit did not originatein Saudi Arabiaor the Middle
East. Indonesiaislocated far distant from the Middle East, and on its
way to reach Southeast Asia, Islam becamelessoriginal, lessradical
and less progressive. In addition, Isamisalittle obscureto peoplein
Indonesia; for not many researchers, writers and scholars ever wrote
or even discussed the devel opment of Indonesian Islam.

The questions that must be addressed nowadays by the present
Indonesian government and the Indonesian people are: Firstly, how do
they map their position in the existing world in general and in the
Asian continent in particular. Secondly, how well does this country
and its peopl e respond to the world-wide social agenda, such astothe
problems of human rights, democracy, etc. Indonesiamust still settle
its domestic problems before it can become an active player at the
international level again: Itisessentia that the government addresses
the important questions on how to achieve socio-political and eco-
nomic stability, religious harmony, literacy, education for al, and pov-
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erty eradication before embarking on any wider agendas otherwise,
socio economic cultural tensions, political and religious conflicts, hu-
man rights violation and criminal actionswill continue to hinder the
realization of peace and harmony in this country. The writer believes
that Indonesian Muslims, and Muslimsall over theworld arewaiting
to contribute to the realization of a more peaceful, more harmonious
world where mutual understanding and mutual cooperation between
nations and civilizations could be well-realized.

At present, Eschborn’s opinion on this deserves consideration
from those in charge of the future development of Indonesian Islam,
such asgovernment officials, political leadersand Islamic scholars so
that, “...Indonesiacan probably reposition itsrolein the international
world and become apioneer and activist in the reconstruction of Islam
inlinewith the aims of the world wide social agenda; democracy and
human rights.”

Azyumardi Azra, aprofessor of history and the incumbent Rec-
tor of the State Ilamic University (UIN) Syarif Hidayatullah, Jakarta
shared asimilar view with Eschborn regarding the declining roles of
Indonesian foreign policy duetointernal problems of apolitical, eco-
nomic and cultural nature. As a consequence of the “policy of ambi-
guity”, which wasimplemented by the Soeharto government from the
late 1970s until the end of his era, Azyumardi says that, Indonesia
was dtill involved in the NAM (Non-Aligned Movement), negotia-
tions relating to the Bangsa Moro problems in the Philippines, and
has established strong relations with certain countries of the Middle
East, such as Palestine, Bosnia in Europe etc. Nevertheless, said
Azyumardi, theso called, “Islamic revival”, which gained popul arity
inthelast decade of the Soeharto period seemed to gain more momen-
tum in the post-Soeharto reform period, as manifested by the reap-
pearance of palitical Islam, representing the voices of hard-line groups.
These groups, such asMgjlisMujahidin Indonesia(MMI), the Coun-
cil of Indonesian Muslims, Front Pembelalslam (Front of Islam De-
fenders) etc., demonstrated their anti American sentiment, by appeal-
ing to the Indonesian government to play an activerolein addressing
Middle-Eastern problems (Palestine) and curb American aggression
in Irag. These hard-line groups seem to have exchanged Indonesian
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political maps. Almost everyday their opinions, views, and criticisms,
appeared in newspapersor on television programswherethey clearly
opposed President Abdurrahman Wahid' sforeign policy to open trade
and economic relationswith I srael; and at the same time they blamed
President Megawati Soekarnoputri for her “surrendering” foreign
policy to the pressures of American President George W. Bushin his
war against terrorism.

They aso criticized the parliament, government ministers and
the two mgjor Islamic parties of NU and Muhammadiyah who all
adopted a low profile in promoting, implementing or enforcing the
implementation of Idamic shari‘aon MudimsinIndonesia. They aso
condemned the municipal government officials who did nothing to
enforce disciplinary measures on those who acted immorally or con-
trary to the teaching of Ilam. These hard-line groups harshly imple-
mented shari‘a law upon those who did not fast during Ramadlan by
crashing hotelswhich facilitated dealing in narcotics and prostitution.
Poverty, low levels of education, crime, corruption, violation of hu-
man rightsand democracy, have all prevented the Indonesian govern-
ment from implementing its program successfully. The government
has been overwhelmed with a multitude of pressing domestic prob-
lems. Nevertheless, “the reappearance of political Islam”, said
Azyumardi “represented by Islamic parties, has brought about a new
emphasison theimportance of an Islamic factor in both domestic and
foreignpolicy”.

Eschborn and Azyumardi, were only two of the many speakers
that shared similar views on how I ndonesian Islam shoul d be depicted
so that it could respond to the worldwide social agenda; that is the
protection of human rightsand theimplementation of democracy. They
al believed that, the Muslim dominated country of Indonesia could
once more play an important role internationally, as soon asit could
overcomeitsown domestic problems. Nobody expectsthisto be eas-
ily accomplished and neither will it be easy to convince the Middle
Eastern Muslims not to underestimate Indonesian Islam or view it as
‘not real Islam’.

In addition, Indonesian Islam with its genial mien and sincere
attitude must be prepared to open up dia og with Westerners on global



issues such as human rights, democracy, terrorism, environment, etc.
These dialogues are hoped to be abl e to minimize misunderstandings
and suspicions between the two world civilizations and, at the same
time unify the world to work together for peace and harmony for all
people and creatures here on earth.

Azyumardi perceivesthat therole of IndonesianIlamininterna
tional foreign policy has still along way to go, but it is attainable
provided that Indonesiaimproves its domestic situation, particularly
in thefields of politics and economy. At the same time, we appeal to
the Ministry for Foreign Affairs to advocate Muslim activities and
disseminate accurate information to the world to promote the truth
that Islam in Indonesia pioneers peace at all times.



Introduction

Indonesian Islam: A Chance to
Solve Islam’s Perception Problem
in the Western World?

Norbert Eschborn

his book is based on the outcomes of an international seminar

entitled“ A Portrait of Contemporary Indonesian |dam: Remapping
and Responding to the Worldwide Social Agenda’, which took place
in Jakartain December 2004. The event wasjointly organized by the
Konrad Adenauer Foundation of Germany (KAS) in cooperation with
the Center for Languages and Cultures (CLC) of the State Islamic
University Syarif Hidayatullah Jakarta, KAS' long term partner, na-
tionally and internationally acknowledged for its academic achieve-
mentsin ldam research and inter-religiousdialogue. KAS, on the other
hand, has been involved in devel opment cooperation in Indonesiafor
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amost 40 years.

Since 2001, KAS and CL C have conducted international semi-
nars on thefollowing topics:

- “Ethno-Religious Conflictsin IndonesiaToday” (September 2001);

- “lIdam and the West, One Year After September 11, 2001: Ob-
staclesand Solutionsin Search of aNew World Civilization” (Sep-
tember 2002);

- “Inter-cultural Dialoguefor aNew Globa Equilibrium: Constraints
and Possibilities” (October 2003).

All theseeventswerefollowed by publications, supported by KAS
and presenting the findings of more than 30 Indonesian and interna-
tional expertsfrom morethan ten countries on the respective subjects.
These books have been much requested and well received among ex-
perts and the interested public all over the world. The ongoing de-
mand for these publications shows that the need for substantial and
qualified information on topics related to Islam and the relationship
between the Islamic and the Western world is still high. Therefore
institutions such as CLC and KA S are being called upon to continue
their joint efforts in order to promote an organized, systematic and
goal-oriented dialogue between | slam and the West.

Why Dialogue with Islam?

Development cooperationislargely equal to politicsbeyond cul-
tural bordersand depends upon building bridges between culturesand
finding ways of intercultural understanding in order to enter into a
dialogue about ethical, religious, and political differences and simi-
larities with other cultures. The intercultural dialogue with Islamic
societies has gained growing importance after the terrorist attacks of
September 11, 2001, and in responseto the criticism which sincethen
has been expressed in |9 amic societies about Western politicstowards
developing countries.

Therelationship between the “West” and Islam has been suffer-
ing from mutual wrong perceptions of each other which support anti-
Western and anti-Islamic feelings and attitudes. Each other’scultures
are predominantly interpreted as a monolithic enemy and not, as it
should be, an area of cultural diversity. For along time the neighbor-
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like relationship between Western and Islamic countries has not been
maintained resulting in increasing tensions on religious and cultural
issues, such as the discussion about the ability of Islam to adjust its
value system to the modern world. On the other hand, | slamic extrem-
ists could be observed for more than a decade doing everything to
pursue acourse of action of politicizing culture and religionin accor-
dancewiththeir belief that Islam isthe solution to everything. There-
fore, thislong running process supportsthe creation of an un-reflected
paradigm “lslam versus the West” .

Given this background the approach of cultural difference must
be supplemented with the perspective of cooperative coexistence.
Mutual interest in and understanding of each other’s culture, history,
and social relations are a necessary condition for the dialogue of the
West with Idlamic states and societies. Such a dialogue should not
only underline similarities between both cultures but also identify pos-
sible areas of conflict in order to mark the positive potential of reli-
gious, cultural, and political exchange between both regions which
are very heterogeneous within them and, at the same time, share a
common history. Astensionsin the rel ationship between Western and
Islamic cultures have been growing, any kind of dialogue, therefore,
has not only to be intensified but must take into consideration the
changing situation of world politics.

Why Does Indonesia Deserve More World Attention?

Almost every palitical observer involvedin examining theinter-
national profile of Indonesia since the beginning of the political re-
form process in 1998 must conclude that, despite the remarkable
progresses which have been made since then and notwithstanding the
usual setbacks, what has happened in Indonesia within such a short
time concerning the transformation processesin politicsand society is
so extraordinary that one wonders, why al these devel opments have
largely gone unnoticed by the majority of experts and politicians in
the West and particularly by the international media; given the fact
that Indonesia is the fourth most populous nation and the biggest
Muslim country in the world. After all, Indonesia (and not Afghani-
stan as one might conclude from the international media coverage)
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was also thefirst Muslim country to directly and demacratically elect
apresident in 2004. With respect to the geo-strategic importance of
Indonesiait deserves alot more attention dueto the successful imple-
mentation of two major electionsunder difficult logistical conditions.
Instead, even arespected international weekly such the London-based
Economist did not dedicate more than onetitle story to Indonesiaon
this occasion, i.e. one in three years. In the view of many political
analysts inside Indonesia and abroad this shows a significant
misperception and also a considerable misjudgment of the historic
developmentsin the archipelago.

Admittedly, Indonesian politics has had plenty of other problems
—mainly of a domestic nature — to contend with during the last six
years. In the context of this change of focus of the policy and deci-
sion-makersthe continuing task of sharpening theforeign policy pro-
file of this country temporarily might not have been regarded as a
primary objective nor received adequate attention in this period. Com-
pared to its pre-1998 standing, Indonesia has, according to both do-
mestic and foreign observers, still alot of ground to regain before it
can reclaim the position of sub-regional leader which it held for de-
cades in the Association of Southeast Asian Nations (ASEAN). The
officia initiativein late 2004 to try to sound out whether Indonesiaas
theworld’shiggest Musdlim country should become apermanent mem-
ber of the United Nations' Security Council was|audable and looked
for international support. The subdued reaction of the international
community and the critical echo from meaningful members of the In-
donesian academic community to this proposal, however, has proven
that such ambitious projects, even when expressed by big countries,
need to be substantiated by factors other than mere numbers and at-
tributes.

Why is Indonesian Islam Special?

The publishersof thisbook firmly believe that Indonesiacan and
should play a more important role at the international level again.
They wish for Indonesiato once more become an influential voicein
world politics. Therefore, everything this country can contribute to-
wards making the world more peaceful and improve the understand-
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ing between nations and cultures should be thoroughly analyzed and
its comparative advantages be underlined in order to achieve this ep-
ochal objective. CLC and KASthink that Indonesian Islam isamong
the country’ smost important assets. Islam in Indonesiadid not gener-
ally clash with Western modernity asintroduced through colonialism
from the 17th to the 20th century. Consequently, patternsof Islamin
Indonesiaare quite different than those from other areas.

Asmentioned already before, sincethe 2004 pollsIndonesiabe-
came the first Muslim country in the world to carry out direct presi-
dential elections. The country, therefore, can be regarded as a cham-
pion of democracy - or at least democratic transition - for Muslim
nations, although this must still be tested by the passage of time. Itis
natural that the West hasviewed Indonesian Islam, at |east before the
Bali bombing, as being “Islam with a new face”. In 1996, interna-
tional media called Islam in Indonesia modernist, progressive, and a
friend of the West and other culturesand perceived it asan example of
successful harmony between Muslims and modernity.

Asaresult, Indonesia can probably repositionitsrolein thein-
ternational world and become apioneer and activist in the reconstruc-
tion of Islam, in line with the aims of the worldwide social agenda:
democracy and human rights. Thismeansthat Indonesiacan returnto
playing a significant role in the Islamic world, the United Nations,
andAsia. Therefore, it isanecessary condition to further analyze and
examine what makes Indonesian Islam so special compared to the
varieties in other, predominantly Arab countries. Be that as it may,
Anthony Reid’'s (University of California) theory that Indonesian Is-
lam still remains a “grossly understudied world” appears to be true
today ever morethan before. Thisisexactly the reason why this pub-
lication is hoped to be aturning point in order to inspire studies and
research on Indonesian I slam which should be disseminated through-
out theworld to remedy this unacceptable vacuum of knowledge.

This could also be helpful in the context of general perception
problems from which Islam has been suffering not only since Septem-
ber 11, 2001, but already for along time, particularly in the Western
world. Therefore, at thispoint, a\Western or to be more precise: Euro-
pean exemplary perspective of how Islam isbeing regarded today in
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the biggest country of the European Union shall be presented here
together with the factors that contribute to this perception problem.

Some Reasons for Islam’s Perception Problem in the Western
World: The German Example

In the context of globalization the problem of Islamicimmigra-
tion into Germany has reached new dimensions. Originating in poor,
overpopul ated regions amigration movement cameinto being which
also brought members of certain political movements to Germany.
Such groups participated in the preparation of the September 11 at-
tacks. They were able, as Bassam Tibi wrote, to pursue their murder-
ous plans under the protection of a free society. Himself a German
Muslim of Syrian origin, Tibi, in view of these events, wroteabook in
the German language the title of which tranglates* Islamic Immigra-
tion —the Failed Integration” which was published in 2002. The au-
thor argued in favor of systematic political and legal control of immi-
gration in order to prevent the formation of so-called “parallel societ-
ies” which, in his opinion, represented a danger for the security and
theinner peace of Western societies and their civilization.

The question of the compatibility of |slam and democracy gains,
indeed, more and moreimportancein German domestic politics. After
al, today 3.2 million Muslims live Germany, 0.5 million of whom
have German citizenship. Up to now there are 2,500 mosques, prayer
halls, and Koran schools where 70,000 Muslim students receive in-
struction. Many projects are currently blue printed for construction.
Berlin alone plans four big mosgues in the near future. For all these
reasons, politicians and security agencies have concluded that anin-
crease of conflicts around Islamistic activitiesis highly likely in the
future. “lIslamism” in thiscontext meansthe certainty of religiousand
cultural superiority and the reprehensiveness of Western values. Both
are dressed in rhetoric of violence of which nobody knows when it
will turninto naked aggression.

Undoubtedly, the overwhelming majority of Mudimsin Germany
do not have problems accepting the democratic rule of law in Ger-
many. Substantial research resulted in the conviction that the majority
of Muslims living in Germany support the society and political sys-
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tem of the country. However, there are plenty of Muslimsin Germany
who are dreaming of an Islamic theocracy between the rivers of the
Rhineinthe west and Oder in the east of Germany where the separa-
tion of worldly and spiritual powerswill be overcome. According to
analyses of the Federal Office for the Protection of the Constitution
(BfV, the German domestic intelligence agency) approximately 31,000
Muslimsin Germany can be qualified as | slamist extremistswho are
willing to implement their idea of a society outside the limits of the
constitution although thelevel of forcethey may use differs consider-
ably among them.

Until now no critics of Islam in Germany have been killed yet.
The murder of Dutch filmmaker Theo van Gogh in early November
2004, though, might contribute to the increased interest of the police
in such incidents. This provocative film director was killed in
Amsterdam on 2 November. A 26-year-old Dutch Moroccan appar-
ently emptied amagazine of bulletsinto hisvictim, knifed him ashe
lay dying and left a note stabbed on his body. The victim was an
outspoken and offensive critic of Islam and was killed afew months
after the screening on television of hisfilm “Submission”. Thefilm,
based on a screenplay by a Dutch parliamentarian, Ayaan Hirsi Ali,
(herself aMuslimwoman of Somali origin) featuresaMuslim woman
telling a story of abuse within her marriage; she has text from the
Koran condoning family violence written on her naked body. The
Chairman of the German Central Councilsof Muslims, astonishingly,
conceded immediately that a murder such as van Gogh’s could be
possible in Germany at any time. He argued that this was due to the
imperfectness of the individual and that there were Muslims every-
where who did not understand their religion. It is officially assumed
that these misguided believers are especially receptive to the state-
ments of radical Imams, agroup for which the German mediain 2004
has created a specia term which madeits way into the public debate
on the issue: “hate preachers’. By definition, a hate preacher is a
foreigner who iscommitting seditious offences under criminal law by
glossing over religious issues. Generally, it isimplicated that such a
person will befound in an Islamist environment.

The “black sheep” among the mosgues are those places where
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segregation for many years preached. Around 100 of thetotal of 2,500
mosquesin Germany are under permanent surveillance of the domes-
tic security agencies, predominantly inthebig cities. The Federd Crimi-
nal Police Office (BKA) assumes that there are still Islamist terror
cellsinthe country but also makesclear that according to the agency’s
assessment, “99% of all members of the Muslim communities have
nothing to do with terrorism”. BK A supportsintensive dialogue with
Musdlim communitiesall over the country to prevent their radicalization
through hate preaching.

Yet, religion is only one aspect of Muslim integration in Ger-
many. How many problems Muslimshavewith integrationin general
has recently been made clear by the Deputy Chairman of the Central
Council of Muslimsin Germany. He mentioned that “Muslimslack a
theology of integration” and that there are no recommendationsin the
old scriptures on how to behave asaMudlim in anon-Muslim society.
Nonethel ess, integration requires people who arewilling to integrate.
But it isalready the German constitution which leadsto thefirst col-
lisions of thought and opinion, e.g. on the separation of stateand reli-
gion, the equality of men and women, and the outlawing of violence.
Ideals on the Islamic side include a theocratic state. Also, teachers
complain that Muslim citizens are not in touch with the German edu-
cation system, which makes parents’ bans ontheir children participat-
ing in sports, swimming, and sex education lessons quite common.

The two largest churches in Germany have recently expressed
their positionsin the upcoming conflicts. The present Chairman of the
German Catholic Bishops' conference, Karl Cardina Lehmann, Bishop
of Mainz, underlined hisconviction that |slam regards aggressive val -
ues as absol ute. For thisreason he doubted the value of dialoguewith
Islam unless, at first, areciprocal acknowledgement of basic rights
with other religions must be secured as otherwise no dialogue can be
possible. Lehmann insinuated that some public statements by Islamic
organizationsin Germany were made only for tactical reasonsin or-
der to calm down the German public. In his opinion the current dia-
logue efforts lack a clear goal definition which isthe reason why he
regards them as mere gabbing. The cardinal supported Islamic reli-
gion lessons in German schools but under the provisions of German
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school laws. He also insisted that the history of the relationship be-
tween state and churches in Germany had devel oped over time, and
both livein freedom of each other —atraditional element which must
be preserved. Lehmann denied that a specific European Islam could
be shaped within a short time and that such areligion could be “cre-
ated” inthefirst place. The current Chairman of the Protestant Church
in Germany, Bishop Wolfgang Huber, focuses on the willingness of
al religionsto critically deal with their aggressiveness and the black
shadows in their history and is afraid that such awillingness is not
very popular among Muslim organizations.

German critic of 1slam, Hans-Peter Raddatz, foresees, that Islam
will become atouchstone for Europe forcing it to arenaissance of its
own culture. Over-dimensioned immigration of the past decades, in
his eyes, has created an enormous integration backlog which cannot
be overcome through pre-modern problem solutions such as terror
and political murder. Raddatz stressesthat only the onewho practices
tolerance can claim the right of tolerance for himself. The one who
guestionsthisbasic consensus showsthat he does not have aproblem
with violence. Raddatz is afraid of a historic period of violence in
Europe should Muslims not fulfill the condition of freedom of reli-
gion: the separation of the law from theritual. “Militant ISlamismis
only atiny forcein Europe’, wrote the daily Frankfurter Allgemeine
Zeitung, “yet it isdangerous, because many societies on this continent
have elevated their defenselessnessinto avirtue.” Yet therisk is that
rather than theintol erant learning tolerance, the tol erant becomeintol-
erant too.

The Role of Indonesian Islam in Future Dialogue

In Indonesiathe early confrontation of |slam with already estab-
lished spiritual beliefs appearsto have led to aconsiderable plurality
of Islam interpretations within the dominant group of the population.
Discrepanciesbetween Muslims exist predominantly on the secul arity
of the state. Although the overwhelming majority of the population
must be classified as Muslims, the underlying idea of the state (or, in
German, Staatsverstandnis) since independence has neither been a
religious nor asecular modus vivendi. Inthe Indonesian case, thereis
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a specia form of areligious, predominantly Muslim, although not
Islamic state.

The long standing image of a flexible, automatically tolerant,
even apolitical and peripheral 1slam has been shattered by recent po-
litical developments. Thepolitically disintegrative power of Idamwas
shown in the form of the separatist Leitmotiv to establish an Islamic
statein Aceh. But there was a so an integrative potential becausethere
has been no split up of the territorial integrity of this country. That
means, Indonesian Islam haslost nothing of its normativeinfluence.

This normative influence of Indonesian Islam should be used in
favor of the Muslim world aswell. It can contribute to improving the
image of 1dlam and to promote a better understanding between people
of different ethnic and religious origins. Indonesian Islam can help us
to better understand what the late Indonesian political activist Munir
meant when he said:

“Extremism always makes you absolute and reject others. We can
seeit from Indonesian history: how many died in the name of differ-
ent ways of thinking. Isolation of people and killing: It's all for the
sake of extremism. Lifeis like awar, where we fight in order to get
a space in heaven. This is the problem.”

Many in our world sharethe vision that in the future human dig-
nity will becomethe uniting basis of inter-human civility. The aspira-
tions of the publishers and the co-authors of this book focus on the
better mutual understanding between believersof al religionsin this
country, especially between Muslimsand non-Muslims.

KAS isindebted, once again, to the Center for Languages and
Cultures of the State Islamic University Syarif Hidayatullah and in
particular to its director, Drs. Murni Djamal, M.A., and his team of
editors and supporting staff for their invaluable work which madethe
completion of this project possible. These dedicated people, together
with the KAS team of Lia Yulianingrum, Evy Kurniawati, Amalia
Roselynn Satochid and Sarah Sabina Hasbar, stand for the truth of
the proverb that enthusiasm is nothing more or less than faith in ac-
tion.
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